This study explores generational and migratielated changes in gender and marriag
two locations of a transnational community of Mexis: the sending community in
western Mexico and the receiving community in AtéarT he principal method was life
histories, focusing on 13 women in Atlanta andrtseters or sisters-in-law in Mexico;
life history informants ' mothers and husbands ve¢se interviewed. A generational
paradigm shift in marital ideals has occurred, framideal of respeto (respect) to one of
confianza (trust), characterized by cooperativesigt making, heterosociality, a less
gendered division of labor in social reproductiang a new role for marital sexuality.
Although women on both sides of the frontera (bgrdkare this companionate ideal,
economic opportunities, more privacy, and somellpgaection from domestic violence
gave women in Atlanta more leverage to push fasdlmmpanionate marriages.

Women and men in rural western Mexico and theatieds in Atlanta discuss
differences between life in the United States araXibb in terms of gender: They say
that "en el norte la mujer manda"-that in the Novtbmen give the orders. Young
Mexican women on both sides of the frontera (bgrdewever, call our attention to the
role of history rather than migration in the traorsfiation of gender: They say they are
not as easily pushed around as their mothers. Adth@lder women in this community
were hardly powerless, in the space of a generatemand women have begun to
express a different, companionate ideal for maerag ideal with significant
implications for the politics and emotional terrafhmarriage. Younger women (and
some of their husbands) on both sides of the frarddiculate a vision of intimate
partnership influenced both by the true love ofpsoperas and by the increasing
economic and social possibility of leaving a vidleneven just unsatisfying marriage.
There is a reason, however, that people say "sorét, la mujer manda": Young
Mexican women have greater opportunities for r@aiithese companionate ideals in the
United States. This article discusses two trajéesanf change-generational and
geographic-in gender. Each story would be incorepédne, but interwoven the stories
form the complex recent history of gender in thémsnational community.

Beyond presenting an ethnographically groundedrgegm of migration and historical
changes in marriage, this article also makes tvwstsumtive points aabout
transnationalism. First, theorists of transnatimmalhave presented a valuable critique of
simplistic ideas about assimilation by pointinghe ways in which strong social ties,
frequent travel, and constant communication fat#ithe construction and maintenance
of cross-border social identities (e.g., Glick $ehj Basch, & Blanc-Szanton, 1992). In
doing so, however, they tend to underemphasizestilecontrasts in social context
between sending and receiving communities. Hezgplore differences in women's lives
on both sides of the border-differences that arispite of shared ideas about sexuality,
gender, and marriage. Second, transnational contiesiaire located in time as well as in
space, and so to understand the gender regime éCoh®87) of a transnational
community we need to talk not just about migratielated change but also about history,
and in particular the history of the sending comityurin sum, | aim to show that there
are important cultural changes that accompany magrédut that these changes can only



be understood in the broader historical contexta¥ the sending communities
themselves are changing.

This articles speaks as well to some of the debvatggding how migration reshapes
gender. Although migration scholars have made gteigles over the past two decades in
including women in migration research (e.g., Cdusl1991; Goodson-Lawes, 1993;
Grassmuck & Pessar, 1991) and even some signifcagtess in exploring how gender
shapes and is in turn shaped by migration (e.gneFFd997, 1998; Hondagneu-Sotelo,
1994; Pedraza, 1991; Pessar, 1998), it is timeddent the question of whether
migration empowers women and to move away fronreélentless search for one or two
universal causes for this empowerment. The empbasiomen's relative empowerment
with migration has become a set of theoreticald&ns, focusing our attention
excessively on the question of women's resourcédargaining power, making male
gender invisible, and obscuring the fact that witginges with migration may not just be
the bargaining but what couples bargain for-thathisir marital goals.

After a discussion of the research design, | prtesemverview of the study's key
findings on gender and marriage. Describing finst generational changes in marital
ideals and practices-that is, the transition frespeto (respect) to confianza (trust)l then
list some of the reasons this new ideal appeaiseio and women in this community.
After noting some migration-related changes in mgg, the article closes with an
analysis of the implications of these findingsfiesearch on gender, sexuality, and
migration.

RESEARCH DESIGN AND METHODS

This article presents the results from an ethndgcagtudy with two generations of
Mexican women. The sample is composed of 26 wommges 15 to 50, all from the same
sending community in western Mexico; half livedAtlanta, whereas the other 13 (their
sisters or sisters-in-law) have remained in orrretd to the sending community. Most of
these women's mothers were interviewed as wellto{ighout the article, references to
younger women mean the younger of the life histoigrmants-generally speaking,
those younger than 35whereas references to old@ewadnclude the opinions and
experiences of the older life history informants éime mothers of the life history
informants.) The primary method was life historienviews, consisting of six interviews
on the following topics: childhood and family lifspcial networks and stories of U.S.-
Mexico migration; gender and household divisiomatsior; menstruation, reproduction,
and fertility management; health, reproductive tiheaexually transmitted diseases, and
infidelity; and courtship and sexuality. Interviewsre also conducted with 9 of the life
history informants’ husbands.

The interviews were conducted during IS monthsasfipipant observation in Atlanta
and in the sending community in western Mexico. $tilestantive focus on gender and
sexuality dictated working with a relatively smséimple of women in order to develop
the necessary rapport. At the same time, the gaaltasproduce results that would be
generalizable to the experiences of Mexican womdransnational communities. As |



discuss in greater detail elsewhere (Hirsch, 188&ch & Nathanson, 1997), a method
of systematic ethnographic sampling that built wisteng social networks was employed.
In brief, this method entailed several months @liprinary research in the migrant
receiving community (Atlanta), both to select teading community and the research
participants in Atlanta and to understand how thpécific experiences might compare to
those of the larger Mexican migrant population. $aading communities were
Degollado, a town of approximately 15,000 in Jajsand El Fuerte, a small ranchito
outside of Degollado. In Atlanta, some informamed in Chamblee, an urban
neighborhood of small apartment complexes with gadalic transportation and a heavy
concentration of Mexican and Viethamese immigrantgreas others lived in trailer
parks on the outskirts of the city.

Once the first group of life history informants hagken interviewed in Atlanta, | traveled
to Degollado. As with others who move between liocet of this transnational
community, my arrival was no secret; those | wagitgto interview were expecting me,
looking forward notjust to meeting la gringa whall@een visiting their sisters in Atlanta
but to receiving the letters, photos, and smatkgtiat their sisters had given me to carry.
These encargos put my introduction to the famiheglexico in a familiar context-that of
any member of their transnational community whaa asutine part of the frequent back-
andforth travel, aids in the construction and pnest@n of social ties across borders. In
the course of the six trips | made between Atlame Degollado, | carried huaraches,
wedding videos, yarn, baby clothes, jewelry, caghnbal remedies, birth-control pills,
letters, and photographs for the families of thenga | was interviewing. As a U.S.
citizen, my border crossings were quite differenhf those of my informants, many of
whom were more likely to cross with a coyote thaam air-conditioned jet.
Nevertheless, my deliberate insertion into theggramit social networks, and the use of
these networks to build a research sample, hefpedify informants and build rapport.

Flexibility was another key aspect of the reseakesign. My interest in generational
changes in marriage grew in response to beingépdatedly that "ya no somos tan
dejadas como las de antes" (we are no longer dg pashed around as the women of
the past). As the months passed, | saw that ie spihaving neatly constructed two
similar groups of women, the women themselves waoldksit still to be compared:
During the course of the fieldwork, several of taasterviewed in Atlanta either moved
permanently back to Mexico or else spent monttessatetch living there, whereas some
of the women interviewed in the Mexican field sitkese since journeyed north.
Women's physical mobility makes it hard to compghose who go to those who stay-
perhaps one of the reasons that studies of traneaahtommunities have focused more
on cultural continuity than on change. The analg$idifferences between the
communities focused of necessity much more onreéiffees in social and economic
context (and, thus, in women's opportunities) tharm strict comparison of women in
Atlanta and Degollado.

KEY FINDINGS

FROM RESPETO TO CONFIANZA



A generational change is evident in the shift fritve older women's focus on respeto to
the younger women's discussion of confianza. Tlamgé goes beyond ideals: Young
couples were more likely to make decisions joirtilyregard a spouse as a companion, to
share the tasks of social reproduction, and toevaéxual intimacy as a source of
emotional closeness. Dona Elena, now 62 and a widhwemembers vividly how

more than 40 years ago her grandmother instruaedhhe art of the successful
marriage: "Just be quiet-don't answer back, and tadk to him this way or that way....
You need to serve them with love." To have a goadriage, Dona Elena said, she tried
to "have his food ready for him, his clothes atlely ironed, and all mended like we used
to do, and . . . take care of him as best | coligd,"in turn, should "provide all that one
needs, food and clothes, and not run around mistreha At the core of this marital
bargain is the idea of separate spheres (with wamtre house and men in the street)
and respect for one's spouse. Women of this geoemtaluate their marriages against a
gold standard of gendered respect rather thamnmstef intimacy or sentiment. (Some
were also quite fond of their spouses-Dona Eleaidest to cry while telling me how
much she missed Miguel.) Dona Elena credits heitahauccess to her husband's gentle
character-she notes that he never hit her-andrtovie ability to get what she wanted
"por las buenas" (through his good side). This mkaaping conflict underground and
carefully managing her speech to stay within thends of respect. Dona Elena was
lucky to marry a kind man, but other women wers &s. Any inability to get along, to
saberse levar, cast shame on the woman's natdyfamimen knew their parents would
not take them back once they married. "Mi'ija,"yteould say, "es tu cruz" (My
daughter, it's your cross to bear).

The interviews with the older women ended with agjion that | hoped would tell me
what their marriages were really like. "Senorayoluld say, "some people tell me that in
Mexico the man has to be the boss at home, baeins to me that you all are not so
dejadas [easily pushed around], that you let the tiiak that he is in charge but that you
know how to get your way. Is this true?" Those waom#ose husbands had histories of
being violent or otherwise abusive said to me tiwgtthis was not true-that really one
does have to obey. Other women, though, would stoitspiratorially in response. As
long as you are respectful, they would tell me, gan do what you want.

In contrast to their mothers' emphasis on resgeciiger women talk more about
confianza. Confianza implies trust, particularlystrthat one's secrets will be kept.
Confianza denotes a relationship among social sgumtontrast to respect, which
describes a hierarchy appropriately acknowledgeafi@nza also suggests the ability to
admit to sexual knowledge: Women say they did skttheir mothers about
menstruation because they had a lot of respethéon and not enough confianza, and it
is a mark of that same confianza to tell a sexala@ pmong married women. Young
women say that they waited until they had confianizh their boyfriends before giving
in to their requests for a kiss, and they talk altloe importance of having confianza with
their husbands. These women have imbued the wdhdneiv meaning, combining
previously separate concepts of privacy, sexuahtieh and the freedom to be oneself
into an idea of a special, shared, sexual intim@ibg. younger women did not downplay
the importance of respeto-many of them, for exaptpl&ed about courtship as a time of



testing how respectful a young man might be assaddmd-but they have also redefined
respect, using it to claim new areas of power imriage, such as expecting the basic
respect of being able to voice an opinion; forrtinedthers, in contrast, direct
disagreement with one's husband was hardly anatidicof respect on anyone's part.
Although space does not permit a discussion ofrbgémeity among younger women's
marriages, it should be noted that not all the geurwomen achieved this new ideal of
confianza combined with respeto-but they all subaijeved that it was the ideal.

In these marriages of confianza among the youngeergtion, both men and women
were likelier than their parents to say that thekendecisions together. In response to
the question, "Quién manda en su casa?" (Who dgheesrders in your house?), they
each (separately) told me that they both give ardethat neither one does. The meaning
of women's speech has been redefined: Wheredsdiombothers, to voice disagreement
with their husbands would have been resongonayjsassne of the young couples took
pride in the fact that they did not always autooaly do what the man said. Unlike their
fathers, these younger men do not automaticalgrpmét a woman's disagreement as an
attack on their authority and thus their manhoosl oAe young woman in Atlanta said,
"tengo opiniones” (I have opinions). Her mothewloktess, also had her own opinions,
but she had to be much more careful about howlsred them with her husband.

A second feature of marriages of confianza is lostagiality, expressed as the erosion of
the gendered boundaries of space between the hadgbe street (Gutmann, 1996;
Rouse, 1991). In the context of explaining whahéant to share el mando (the power),
men and women frequently mentioned spending tirgetheer. Whether staying at home
together or going to the plaza or the mall as dlfathis heterosociality stands in strong
contrast to the idea that men belong in the saedtwomen in the house and that
choosing to be in the house somehow lessens a mastaulinity just as too much time

in the street imperils a woman's moral charactke fotion that men and women can be
companions lessens the social distance impliec$yato.

A third feature of the younger generation's maegig the slipping of gendered task
boundaries. Although there were myriad ways in Whieir mothers helped their fathers,
income was perceived to be generated by the mehelpast, women worked, but the
labors of social reproduction were defined intasmility by being quehacer (that which
must be done). "El hombre tiene que mantener la,'t&Bhe man has to support his
house), they said. Both in Degollado and Atlantanrare still publicly evaluated by their
ability to provide, and women are still judged b tidiness of their daughters' braids
and the spotlessness of their floors, but therébbkas a generational movement toward
ayudando (helping) with the other person's jobhddigh helping does not change the
gendered primary responsibility for certain taskggring to help-or accepting an offer of
help-no longer casts feminine virtue and mascysiower in doubt. Behind closed doors,
some men sweep, cook meals, clear the table, asld édishes. Women's helping is even
more widespread: Almost half of the women intenaevin Mexico and most of those in
Atlanta were involved in some kind of income-getiagaactivity.



In other ways too, the younger men and women wekerg to create families different
from the ones in which they had been raised. Tloayicue to say, as did their mothers,
that "los hijos son la felicidad de la casa,” (@feh are the happiness of a home), but
none of them aspired to have as much of that happias did their mothers: The average
parity of the life history informants' mothers wast above nine, whereas the life history
informants (admittedly much earlier in their repuotive careers) had an average of three
children each, and many wanted no more. This agikertility decline reflects, among
other things, the transformation of sexuality'&nol the work of making a family.1

Young couples want smaller families so that theyelthe time and energy to focus on
each other; the affective relationship that ishatdore of the family seems to have shifted
from that of the mother and her children to thathef husband and wife. Whereas for
their mothers, children-the sooner after marridigeltetter-were the bond that built a
family (tener familia means to have a child), foe tyounger women and men sexual
intimacy has become in and of itself constitutivéamily ties. Sexual closeness has
taken on a new, productive (as opposed to reproad)aspect.

For older women, sexual intimacy within marriagédreehusband's attention (and his
resources) and served to generate children; a wersaxual pleasure was certainly a
bonus but hardly a requirement. For younger worttenmutual pleasure and emotional
sharing are in and of themselves a goal. For exammphny of the older women-even
those who seem to have shared a pleasurable intiwittt their partners-employ the
word usar (to use) to describe vaginal intercofios@xample, they might say "cuando el
me usa" (when he "uses" me) to describe sexudiae$a Usar describes the utilization
of an inanimate object; it is the word one mightpéoy to talk about an iron or a plow.
Younger women, in contrast, talk about making I¢vaecer el amor), being together
(estar juntos), or having relations (tener relaeg)n

Together, these qualities (an emphasis on a nesvdinonfianza in addition to respect,
more room for explicit disagreement, a growing heeciality, increased helping, new
meanings for marital sexuality) combine to formeavimarital ideal. Both women and
men self-consciously see this ideal as modern: Wiofwaether in Mexico or the United
States) told me repeatedly that they were not si/gaushed around as their mothers,
whereas many men strove to convince me that theg m@ macho like their fathers. A
thorough discussion of how these ideological charage the product of deliberate
choices men and women make in response to chasgaial conditions-an explanation,

in other words, that integrates both structure agehcy-is beyond the scope of this
article (but see Hirsch, 1998), so here | will jnste some of the macrolevel changes and
strategic advantages that have facilitated thigdtrén addition to the influence of
migration (both on the migrants themselves andretiarn migration, on the sending
communities), factors worthy of mention includergasing neolocal residence, access to
mass media through satellite dishes, rising ratésnoale education, three decades of
government-sponsored familyplanning programs ardcdacation, and even the

Catholic church's efforts to co-opt this new digsewf sexuality (see Hirsch, 1998).

The question arises, of course, of the benefit woarel men think they will derive from
being modern. Some men say that living as bacheldre United States has taken away



the shame of grabbing a broom or heating a toitilibit did not do so for their fathers,
and some of the men who help their wives have d#ator no time in el norte. Men's
helping women can only be understood together thighground that men have ceded in
decision making and the fracturing of the sharggdgred distinction between the house
and the street as part of a larger redefinitiomagculinity. These men are not just
helping with the housework: They are helping with work of making a family. What
men stand to gain is carino (tenderness). The lietefmen of a marriage of confianza
are emotional; they gain access to an intimacyttieit fathers sacrificed as part of the
cost of being respetados (respected). Some méw iseinding community see this new
masculinity as a strategy for social mobility; thiay that Mexican telenovelas and
advertisements portray modern, successful menceithlar phones who speak softly to
their wives, rather than machos with mustachesgaimg who shout at them, does not
escape notice among men and women in Degollado.

For male migrants, there are additional advantaméss alternative masculinity. The
aggressive postures of the stereotypical machjustréhe behaviors most likely to catch
the attention of the migra (the Immigration andMalization Service) or the local

police. Furthermore, many Mexicans in Atlanta wfkgringo bosses who care more
about whether they show up on time and work haad thihether they are suspected of
being maricones (a deprecatory term for homosexbalsause they refuse to go drinking
with their buddies. More subtly, Mexican men indkita see the pervasive image of the
leisure-time togetherness of the gringo nucleaiiliaat the mall, in television
commercials, in public parks, and in church. Ultietg men's embrace of this alternative
masculinity seems due to a combination of influendeeir family histories, their ages,
and situational factors that make it advantagelbisa strategy for social mobility and
self-protection, but it also feels really good.

The companionate marriage has many benefits forampnd women press their
husbands as far as they can toward this modelb@®nefit women see is pleasure in the
possibility of closeness. Another is a path to poarel a means to ensure marital
security. Women who felt that they had significenut in matters pertaining to their
families (whether economic or social) told me prigudat "I have opinions” (i.e.,
opinions that count). Companionate marriage givesian a moral language with which
to define the limits of acceptable behavior. Worheheve that these strong emotional
ties guarantee not just a better marriage but logieid likelier to endure, so that
maintaining affective bonds is part of the work weamdo to strengthen their marriages.
Finally, some women use this new marital idealjastéication for migration and for
working outside the home. For example, young womeake marital togetherness an
explicit negotiation point during courtship: Theltheir boyfriends that if they are
planning to go north, they should save or borroway the coyote for both of them
because "Ano me voy a casar para estar sola" (lcrgetting married to be alone). The
companionate ideology lends weight to women's désiparticipate in the previously
largely male adventure of migration.

Although women may see a promise of power in tinese ideas about confianza,
companionate marriage as an ideology has moreytatsaut the emotional intimacy



couples can achieve through talking than it doesialwho gets the last word.
Furthermore, these ideas about marriage emphdz=xtent to which it is a bond of
desire rather than of obligation-which may put wanrea difficult position when, as is
so often the case, desire falters. Several womenioned that the negative aspect of
knowing that they could support themselves is theit husbands know it too-that is, that
seeing their wives work and earn money could dishimhen's feeling of obligation to
take care of them. In the United States, the tmansdtion of marriage into a relationship
that ideologically (though not actually) is a pyraffectionate (as opposed to both
affectionate and economic) relationship has lesb&mmenen's claim on men's resources
after a marriage breaks up (see Giddens, 199hetptre relationship”). It is easy to
see how the continued incorporation of this idepjaghich privileges the emotional
work of a relationship over men's economic rolejlddessen men's feeling of obligation
to their families. Furthermore, these companionaderiages can be very isolating for
women, especially for migrants, as the ideal ereges women to invest time and energy
primarily in the marital relationship rather thana wider social network of female
friends and relatives.

EN EL NORTE LA MUJER MANDA: MIGRATION-RELATED DIFFERENCES IN
GENDER

In addition to discussions of the changing natdrgemder, another constant refrain in
both Atlanta and Mexico was that "en el norte lgenmanda” (in the North, women are
in charge). When Dona Elena criticized Maria anddteer daughters in Atlanta for
answering back to their husbands, she said thatMaplained to her, "No, mom, here
the woman is the boss, it's not like back in Mexidtere the men are the boss.... No,
here they don't hit you.... Here, the men are tlesavho stand to lose” (No mama, aqui
uno manda, no es como alla en Mexico que los hanhendan alla.... No, aqui no me
friegan.... Aqui los hombres la llevan de perd€gmments such as this direct our
attention to differences between various locatminthie same transnational community.
In terms of shared culture, the intensity of phgsimovement, and social and economic
links, Degollado and El Fuerte are typical of thedk of transnational communities
others have discussed (e.g., Glick Schiller etl&92). When people in Mexico asked
me, for example, how long | had been "here" doirygyesearch, they expected an answer
dated from my first entry into the community in &tta and including all the time | had
been talking with their relatives in either platdere with us" encompasses the
expanded social space of their transnational contynurhere are, however, important
differences between geographic locations of a tamsnal community-many of which
are cast in terms of the social organization ofdgenl identified key differences between
the sending and receiving communities in threesaqg@vacy and the social organization
of public space, domestic violence, and econompodpnities for women. Combined,
all of these factors make women less socially amhemically dependent on men, thus
revealing some of the meanings underlying the iesdhat "en el norte la mujer
manda."

Gender does not mark the house-street divisiondrunited States quite as strongly as it
does in Mexico. As noted above, in the United Statee danger of being picked up by



the migra while in the street raises the costsa#réain type of flamboyant behavior. As
Rouse (1991 ) has pointed out, Mexican men ddowi" the street; they are well
aware they are just visiting. Women's widespreatigyaation in the formal labor market
in Atlanta further neutralizes the street's gendl@spects; going to and from work gives
women as much justification to be outside as mesm h&/omen use the ideology of
family progress (salir adelante como familia, makitnas a family) to justify other
previously masculine privileges such as driving anghing a car. In Degollado and El
Fuerte, only women from the wealthiest familievdrat all, and very few women own
cars. For migrant women, mobility is power. The lidex women | know in Atlanta who
do drive never tire of the thrill of the freedomlading able to go wherever they want
without having to ask, of their new mastery of stieet.

Furthermore, the audience in the street is nosémee as in small-town Mexico. The
sense of shared vigilance of all public behavibiatacteristic perhaps of any small town)
is lost in the urban United States. A feeling efeflom accompanies the realization that
"aqui nadie te conoce” (here, no one knows youbhdrfield sites in Mexico, women put
on stockings and hairspray to walk two blocks ®itarket to buy tortillas. In Atlanta,
they relax this resolute appearance managemessidgemore for comfort than to
express social status. Older women whose husbawds would have let them wear
slacks, let alone jeans, go out in sweatpants @uithsking permission). Upon her return
to Mexico after living with her older sister, oneraarried woman left behind all the
Bermuda shorts she had bought in Atlanta; she kmigwout asking that her father would
never let her wear them in the rancho.

Women in Atlanta still dress up to go out at nighith their husbands, but on a day-to-
day basis they feel almost invisible and thus frieech some of the performative
demands of gender and class. Although they deligtite relatively low prices and wide
selection in U.S. stores, they stockpile theirgteas to wear for the first time on visits
back to Mexico. This invisibility is expressed asl\wn other ways. In Mexico, women
sweep outside their front doors first thing in therning and sometimes again in the
afternoon, but never in all my visits in Atlantaifse quite early in the morning) did | see
anyone sweeping outside her door. Women hint atproxacy expands the range of the
possible,joking about how easy it would be to takever-all one would need to do
would be to hop on the bus, or in the car, and getrhim. In Degollado, to be seen
riding in a car with an unknown man would at bestchsome serious explaining and at
worst be ground for divorce; in all likelihood wiould pass completely unnoticed amid
Atlanta's urban anonymity. Staff at family-plannicimics-or even abortion providers-
are not inevitably the comadre of one's mothersicoor some other relative. More than
likely, they do not even speak Spanish, which caeap#s service delivery but certainly
increases the feeling of privacy. The lack of adiemnce that monitors gendered behavior
as an indicator of prestige greatly increases tssipilities for experimentation (and
transgression).

One example of the greater privacy in Atlanta esway the Catholic church loosens its
hold on women's reproductive behavior. Couples maory in Degollado and El Fuerte
are routinely (although not always) asked if thely accept "todos los hijos que Dios les



manda” (all the children God sends them). Womentleid husbands are scolded in
confession (the priests ask them directly) for gginything but periodic abstinence as a
method of contraception. The women and men whosgcaumethod either forgo
communion altogetherwhich also means forgoing amypadrazgo (godparent
relationship) that would be formalized at a massise confess their sin once a year, do
penance, take communion, and then resume usingaception. The authority of the
confessional is absolute; lying in confession imsatal sin, perhaps even worse than the
initial sin of nonprocreative sex. In Atlanta, iartrast, there are some priests who ask
about contraception and some who do not, and waraertannily choose their
confessors. Furthermore, some women-especiallgtivb® do not drive and live far
from public transportation-sidestep the questidagather by no longer attending mass.
Others drift toward other Christian sects such@sl8rn Baptist or Jehovah's Witnesses.

Men say that one reason Mexican women have morempiovthe North is that a man
cannot hit his wife without the government intenfigt In contrast to Mexico, where
police are reluctant to intervene in cases of méonlence toward their wives or parents'
toward their children, Mexicans-whether or not tieg in the United States-know that
in the United States help is literally a phone aathy. Consider the difference between
Maria in Atlanta and Josefina in Degollado, botlwbiom had been slapped by their
husbands. Josefina admitted it to me, saying beatd¢ason that Pedro could always get
the last word ("la mujer con el hombre nunca vadep") was that he could always beat
her up ("me puede chingar"). Maria, meanwhile, gpokh great bravado to her mother
about how men could not hit women in the Unitede®taabout how they were the ones
who stood to lose if it came to violence. As sugggdy Maria's and Josefina's
experiences, it is of course a myth that men'ewicé against women does not exist in
the United States, just as it is untrue that tlaeeeno social controls against men's
violence in Mexico. But domestic violence does takenew meaning in the United
States, and the U.S. legal system-combined wittethed vulnerability of many
Mexicans who live in fear of deportationgives won@portant leverage. Eva and
Pancho, for example, were fighting constantly dyitime time | was getting to know her,
but she said she could usually get him to calm dbowthreatening to "call her lawyer."”
Whether she really had a lawyer or (more likelgoanestic violence counselor, the
function of having a lawyer was clear; she and ¢th knew that if things got bad enough
she could get a restraining order and throw himobtite house.

Some women do call the police, but the reasonsoniotolve the authorities are as
significant as the possibility that they might. duaho has been working in the United
States since before he turned 20, is now in hig 88s and a U.S. citizen. He and
Mercedes have one son, born in Atlanta. He spokéen€edes's right to have her own
opinions, even to correct him, and of wanting teate a family bonded by warmth and
physical affection rather than the respectful reséis parents showed each other. The
most important way a man respects his wife, he s@d in not forcing her to have sex
against her will; intimacy should always be mutaiadl voluntary. Yet Juan reserves the
right to slap his wife "to get her to calm down'tdao remind her that he is ultimately the
boss. He suggests that "getting along well" andrgga "happy and harmonious home"
depend on her accepting that there is only onegbgiants in their home, and they



belong to him. Their interactions around violeneegiapping her, her refraining from
calling the police-are messages not just abouteemerarchy per se but also about the
gendered nature of Mexican identity for immigratatshe United States. He is not just
showing her her place; he is making sure thatthiéssame place that she occupied in
Mexico. By not dialing 911, she allows him to conii to believe that he really has the
last word, that although they are in the Unitede&tashe has not forgotten what she
learned as a girl about how to get along por laskaa (by being nice). Under these
conditions, direct resistance resonates with megiuist because a woman lives in a
country in which the police will respond to herlades not make it easy to pick up the
phone. This may explain at least in part why a woltilee Maria, who has been in the
United States for 10 years, drives her own caralsp&nglish, and earns more than her
husband does not call the police when he hitsByeenduring the violence, she allows
him to reassert his power; she pays for her mghalitd economic success with bruises.

The other reason Mexican women have more powdreitunited States than in Mexico,
men say, is that they work. EI mando, the powegjite the orders, is conceptualized at
some level as an economically earned right: Memlshioave the last word because they
have the ultimate responsibility of supporting tHamilies. Women's labor force
participation in the United States is perceiveddmehow encroach on men's sole right
to el mando, but this is hardly just a case of fiereaployment translating directly into
domestic power. Leaving aside the point that saejatoduction is work as well, albeit
unpaid and undervalued, women also work in MexIdwee of the 13 life history
informants in Mexico had their own businesses,@mather 5 occasionally sold cheese,
needlework, goats, or chickens or did houseworkdle©lvomen were economically
active as well. One of the older women was onlyilakike to be interviewed on
Wednesday afternoons because in addition to rurasrgall grocery store she manages
her son's restaurant (he lives in the United Statdsch is open every night of the week
except on Wednesdays. Another ran a workshop duerofiome, sewing piecework for a
factory in a large town nearby. And though it wasdly the norm, | met a number of
older women who had accompanied their husbandhk abteast once to try their hands
at factory or fieldwork.

The difference, then, is not that women work inlthreted States and that they do not in
Mexico; rather, it is that women's labor in the tgdi States brings them much closer to
economic independence than do their sisters' effmtith of the border. In Atlanta, it is
eminently possible for a woman to support her echildearning just above the minimum
wage-especially if she has only a few childrerf éhey are U.S. citizens (and hence
qualify for access to Medicaid) or if she has hendamily nearby to help. In Degollado
and El Fuerte, few jobs available to women of ledieducation pay even half the weekly
minimum wage (about 300 pesos-not quite $40-atithe of my fieldwork). A
housekeeper who works from 8 in the morning uniil e afternoon, for example,
earns 70 pesos a week; by taking in washing amihigoit might be possible to earn
another 70. One hundred and forty pesos a weekdvmitlfeed a family of four (which
would be a small family) even the barest mealseains, tortillas, and chiles, much less
provide for housing, clothes, shoes, schoolboakd,the occasional medical emergency.



The net effect of all these differences (violengemen's work, increased privacy) is that
women do not need men in the same way in Atlantheysdo in the sending
communities. Economically, they can take care efrtbelves in a pinch. Socially, a
single mother can be respetada (respected) in @ahaayvould be difficult in Mexico
without a man. This is not just an abstract setitbérences in the social construction of
gender. Several years ago, Maria's husband beggingout all night drinking. In the
morning, he would refuse to drive her to work. Hgpped giving her any of his
paycheck, and she suspected he was running aratimdtiver women. She threatened to
buy her own car and learn to drive, but he jusgiead-so she took her savings, called a
friend, and bought a car. Once she could drivetlstesv him out. She told him she did
not need his nonsense-"mejor sola que mal acompafaetter to be alone than in bad
company)-and that he should not come home untbld be a more responsible
husband and a better father to his two childrene¢ weeks later, he was back, asking
for forgiveness. They still have occasional difft@s, but for the most part they live well
together.

Maria had certain advantages that not all migrhate-that is, there is not one story to
be told about women's migration from Mexico to thated States but rather many
stories. As | discuss elsewhere (Hirsch, 1998) thdrehese stories have happy or sad
endings depends in part on a number of factordi(aadegal status, kin networks, the
moment in the family cycle at which migration takdgaces, and women's and men's
personalities) that make women more or less alieki advantage of the social and
economic opportunities offered by life in the UnditBtates.

IMPLICATIONS FOR FUTURE RESEARCH

On a methodological note, the life history methodibined with patient participant
observation, hours spent knitting and watchingi@elas, and repeated visits-proved to
be extremely useful for sexuality research with Mar women. Once Mexican women
had confianza with me, they were quite willing atktabout sex in a variety of ways,
ranging from sharing the ribald jokes told amongmed women to answering questions
(in the final life history interview) about the na¢ of desire, sexual positions, pleasure,
and communication. The repeated visits and relahignbuilding that were a necessary
part of the life histories were crucial in promafithis confianza. A second
methodological point is that the findings here utide the importance of flexibility in
research strategy (and, by implication, in regarthé research questions themselves). |
only turned my attention to generational changerddfeing told repeatedly and by many
women that their lives and marriages were diffefeorh their mothers'-that "ya no
somos como las de antes." Those embarking on naigrstiudies may want to remember
that migrants can offer much more than just gosigin academic's mill-if we listen
carefully, we can find in their words importantetitions about the theoretical and
methodological approaches that best suit the pmollehand.

Furthermore, rather than looking at the sendingroamity as the cultural and social
control group in order to foreground the changas éitccompany migration, we should
explore how the sending communities themselvestaaaging. Without acknowledging



historical processes in the sending communitiesnvpdy that we are comparing life in
the traditional developing world with that in thedern developed world-an error that
many of us have sought to avoid in the first plag@adopting the transnational
perspective with its emphasis on the intensityarfnection between sending and
receiving communities. After all, the sending conmities are a moving target, subject to
historical change just like the receiving commuastiln addition, as Foner ( 1997) has
pointed out, "traditional” migrant culture is notiged body of norms but rather a
category manipulated deliberately by migrants ay forge new cultures, drawing both
on the old and the new. The main point here-arglishboth a theoretical and a
methodological recommendation-is that studies ofige that neglect historical
transformations in the sending communities missdgural developments without
which migration-related changes cannot be fullyarstbod. Even if our research designs
are cross-sectional, our theoretical and methodmbgpproaches can be longitudinal.

This study also speaks to theoretical concernstahmration and cultural change. At
first glance, the emphasis on intimacy, choice, @wperation that runs throughout
younger women's and men's descriptions of theirieags might seem to be directly
influenced by North American ideals of companiormatariage (see Giddens, 1992;
Simmons, 1979). The comparative perspective emglogee, however, highlights the
way the cultural changes in this community aresalteboth of transnational linkages and
of social processes within Mexico. Women in both thS. and Mexican field sites
shared similar ideals for marriages of confianha;key difference was that women in
the United States seemed to have more leveragegttiate toward that ideal-or,
perhaps, that men are more willing to adopt thig paradigm away from the watchful
eyes of their fathers and uncles in Mexico. Theegational paradigm shift from
marriages of respeto to marriages of confianzackvhhave referred to here as a trend
toward companionate marriage, has interesting legsah Africa, Europe, and North
America (see, e.g., Gillis, Tilly, & Levine, 199thorn, 1996; Simmons, 1979; Smith,
n.d.)-parallels that suggest the value of explolimigs between widespread processes
such as industrialization and technological chaargkideologies of the nuclear family.
My point is not that Mexicans are adopting someversally homogeneous ideal of
family relations but rather that they are activiensforming a globally available
ideology into a specifically Mexican companionatarnage.

This study suggests a route to disaggregatingdih@ogical and material components of
cultural change that would also hold true for ar&asterest other than gender; that is,
comparative historically grounded research in nrmgsending communities could lay a
solid foundation for sorting out which aspects witural change in migrants are actually
a product of migration and which are the resultlidnges in the sending community. Of
course, changes in the sending community cannséparated from migration-related
changes: One of the key historical processes seteending communities is their
increasing integration into international migraimceits. A comparison of the gender
culture of towns and ranchos such as Degolladd=kaierte to other towns and ranchos
less intensely tied to migration might disentartgkeinfluence of migration and return
migrants from those of more specifically Mexicastbrical changes-if it were possible to
find any such towns.



Most important, | hope to suggest here that the ti@s come to move away from
bargaining as the metaphor guiding our approadgetaler and migration. Although the
idea of bargaining and negotiation has been u$efuhe way it highlights the
constrained agency (see Pessar, 1998) of migthetethnographic evidence presented
here suggests that our focus on the causes of wem@powerment has limited our
understanding of gender and migration in a numberays. First, the debate about the
relative importance of wage labor versus the broadkural and legal differences of life
in the United States (see Gibson, 1988; Hondagmels 1994) in giving women more
power misses the interrelatedness of these faMarg would not have thrown her
husband out if she could not have supported helaaifshe never would have been
working as a waitress in Mexico because the comtahtunknown men that such a job
entails would have risked her, and her family'sydroSecond, whether women can take
advantage of these economic, cultural, and legabdpnities depend on a number of
other factors such as legal status, kin netwonkd,labor force experience. There is not,
and never will be, just one answer to the quesifdrow migration affects gender. A
simplistic focus on how migration affects genddetaus back two decades in gender
theory, to the idea of "woman" as a unified catggés Pessar ( 1998) has argued,
gender may not even be the defining axis of womems; we need to look at race and
class as well. Although this article focuses orald@and practices within married
couples, there are certainly other relationships #éine relevant to broader issues of how
migration affects the social construction of gendexr Donato (1993) and Hondagneu-
Sotelo (1994) point out, not all women who migrdteso with their husbands; some
move north under the moral protection of other mmalatives such as fathers or brothers,
whereas other women (in particular, those who becpragnant outside of marriage)
migrate to distance themselves deliberately froair timale kin. Further research should
go both beyond a narrow emphasis on women's res®wnithin marriage and beyond
looking at gender as if it only structured relasibips between the married couples. In
addition, we should not assume that migration ¢éoUhited States is always beneficial to
women; in fact, this may not be so. There are ingmaways that migration can limit
some women's power; rather than being able to netk door to her mother's house, a
Mexican woman seeking social support may havertmgte with language difficulties
and public transportation-if in fact she is luckyeagh to have her own kin nearby. Again
and again, women who do not work told me "me sieotoo en la carcel” (I feel as if |
were in jail); others have found similar experien¢e.g., Pessar, 1995, p. 45).

Most important, the question of why migration emposwomen, or even about which
women are empowered, makes other aspects of chamgesder invisible. As di
Leonardo ( 1991 ) has argued, gender is relatidhat;is, it is not possible to understand
gender without interviewing both women and mendascribed above, men's
preferences are perhaps the most important contstmaithe kinds of marriages that
Mexican women in this community can negotiate. \Withattention to how masculinity
is changing, it is impossible to make sense ofd@lmesw marriages of confianza. Looking
at the issue of gender and migration by focusinggomen's changing resources takes
male gender as the invisible, immutable, refererategory; it assumes that men continue
to want what they wanted in Mexico and that whaytivanted in Mexico has not
changed. Although some, such as Rouse (1991) asshP@E 995), have looked at how



male migrants' resources (especially their so@algy as men) change, not enough
attention has been paid to the way the goals tHeesmay be changing.

Foner (1997) notes that the Jamaican women shwigweed were influenced by
"American values extolling the ideal of maritaldidy and “family togetherness'" (p.
967). The Mexican couples in this study are infeeghboth by those "American values”
and by new, Mexican ideas about marital intimaay tgetherness. Some Mexican men,
although they may not long to pack their childréaieches or clean the toilets, do yearn
for a different kind of family life, and they aremaking their families to achieve that
goal. As Juan said, talking about his parents'iager "I've never seen them kiss, or even
hug." He said he wants to do both, to act "closeq unido] so that the children really
know you love each other, that you feel both tendgs and respect [que conozcan que
uno se quiere y que tiene uno carino y que haetekp Ethnography can remind us to
listen to the voices of our research subjects;,libose voices remind us that, although
they are poor and struggling and sometimes undoctedgethey deserve the basic
humanity of being understood to make decisiongusttout of strategy and advantage
but out of love and longing as well.

[Footnote]
NOTE

[Footnote]

1. A number of other factors have contributed te sinarp fertility decline. Although the
subject can hardly be discussed adequately hettey$avorthy of mention include soc
changes such as rising rates of education amorgnbeh and women and a concurre
rising age at first marriage; economic transfororagisuch as women's increased labor
force participation and the increased availabityionagricultural jobs for which a
secondary education is desirable, if not necessaypolitical factors such as the
Mexican govemment's concerted effort, since thed$9% slow population growth
through national family-planning campaigns.
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